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ecklenburg was bornin

Friedland, Pr
want to earn a living from his Torah knowledge so
instead he became a merchan endeavors
turned unsuccessful, and in 1831 he accepted a
rabbinical post in gsberg, Prussia. In this
position, Rav Mecklenburg joined forces with Rav
Meir Leibish Wisser (M.

Movement. To this end, he composed an original

0 combat the Reform

commentary on Chunash named m>apm anan. This
imilar to that of the V.
y both focus on the root
authored a comme

¢fillah which is often published together

with the commentary of Rav Yaakov Lorberbaum
(author of Nesivos Hami
HaChaim, who was the Chief Rabbi of Lissa

) named De

during that time. Rav Yaakov Tzvi Mecklenburg
served as the Rav of Konigsberg for more than 30
ars until his passing in 1865.

alevi Horowi s born in

in Witkowo, Poland, and
then later in Lachovice (LiachaviCy, Belarus). In
ar 1771, he was appointed Rav of Frankfurt.
igious and he 1
at that time Rav
Nosson Maz
“Gold ge” of Frankfurt and there were dozens
of great Torah scholars in the city during his tenure.
Rav Horowitz authored numerous works, many of
which became classics. The s ixoon on Kesi
mupnn on Kiddushin, and a lengthy commentary
Chumash called me omp. Rav Horowitz served as the
Rav in Frankfurt for more than 30 years, until his
passing in 1805. He was su ded by son Rav
Tzvi Hirsch, author of the sgrmb iinm.

¢) Rabbeinu Dovid el was born in the
city of Berlin in the year 1707 (or 1704). He was
a close zalyid of Rabbeinu Yaakov Paprish (2w
apy) in Frankfurt. He was appointed the Rav of
Dessau in 1737, later, in 1743, he returned to Berlin
as the Chief Rabbi. Rav Dovid had a sp
affinity for Talmud Yerushalmi and comp:

a dual commentary to promote its study. T

two commentaries named R P and W
1mp are considered the basic commentaries on
Yerushalmi until today. In addition, he promoted
the sgforizz of the Rambam, in particular the mm
oo, Rav Dovid had a new edition printed
and also reprinted the npmn T with his own
commentary. He passed away in 1762 in Betlin.

n n’,;’,-,:,n The sefer ‘0 nmnon
¥ 3 nbynG ~ann authored by Rav
S ,:m Avraham Sutro to
o mnn discredit Reformist
e agendas. First
published: Tenth

of Adar Rishon
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Mirror Image!
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When the women brought their copper mirrors
to Moshe Rabbeinn to be used in the building of
the Mishkan, he was hesitant to accept them. His
reasoning; since mirrors are used by women to
make themselves attractive, this
item is a device of the ¥ ¥
and therefore should not be used
in the holy work of constructing
the Mishkan. However, Hakadosh
Barueh Hu directed Moshe to
accept the mirrors because these
women had actually turned a
mirror into a device of holy work. When they
were ungroomed and covered in filth while
working in Mitzrayim, the women would use
the mirrors to make themselves attractive to
their husbands to that they would be mekayin
127 19 (see Rashi 38:8 for more detail). The
glaring question is, why did Moshe Rabbeinu
accept other donations, such as the 113, which
was an item created for the purpose of enticing
men for 'nn?

The Ramban explains as follows. The ™12 was
melted down and mixed together with gold
from other sources. This combination was
then used to make the vessels for the Mishkan.

However, with regard to Continued on Pg 2

The Two Letter Fight
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A Shekel of Fire

In addition to reading parshas Vayakel, this
week we will also be reading the parsha which
discusses the Spwn nwrm. The pasuk says:
“ompn Spwa dpwn m¥nn M une m” — the
use of the word ‘T’ connotes that there was
a visual element to this commandment from
Hatkadosh Baruch Hu together
with the verbal part. Rashi
brings from the Yerushalmi® that
Moshe Rabbeinn had difficulty
comprehending  this  mitzvab
and therefore Hashem showed

A medieval mark - a lump of purified silver  him a WX SO P2vN. Moshe was
- mentioned by the MIBDWT 593

then instructed that the mitzvab
of Spwin mxrm was to be performed with that
type of Spw. This entire story is puzzling; what
was so difficult to understand about the n"¥rn
Spwit? What is the meaning of WX 5w yavn?
Why didn’t Hashem show Moshe Rabbeinn an
actual Ypwn nrenn?

The Medrash Tanchuma tells us that the pasuk
of Dymwn YY 1135 refers to the fact that
the mituah of Spwn NN is an atonement
for the Mechiras Yosef. Since each brother
received part of the payment from the sale,
therefore each one must make a payment as an
atonement. The Medrash brings other reasons
for the Spwn no¥mm, such as an atonement
for the Eige/ Hazahav and

Continued on Pg 3

There is a fascinating balacha discussed in mseseches Shabbos
(103a) regarding the prohibition of writing on Shabbos.

The Mishna begins by stating that writing two letters of
the alphabet constitutes the act of “writing” (127M2). It then continues, followed by the Gemara, and
brings numerous opinions regarding what these two letters need to create in order to be considered
proper writing, The premise to the entire discussion is that in order to be considered a violation of
ksiva, the writing needs to be “intelligent” in nature. If a person wrote only part of a word, and that
part is meaningless, there would be no nxvn arn according to many opinions’. The discussion in the
Gemara revolves around a person who only wrote two letters from a larger name, yet those two letters

form a proper name themselves (e.g; one intended to write the name 1113 and stopped after N3).

The Hebrew language is unique in the sense that words can be formed by repeating letters, something

which is not found in many other languages. Therefore, the next level of debate is when a word is
formed from two of the same letters. Rav Gamliel® holds that even a repeated letter which forms

a word is considered writing, and the Aalacha follows his opinion'. The

Continued on Pg 2



Mirror Image!

the mirrors, these were the only source of the copper
of which the Kejyor was comprised. Moshe Rabbeinu
was therefore hesitant to accept the mirrors to create a
vessel which would be solely made from them?

Why was it necessary to make the Kezor exclusively
from the copper mirrors and not a mix of copper
that was donated in general? Rabbeinu Yaakov
Tzvi Mecklenburg? (153pm 2andn) explains, the
word “Ra¥” here means PN T VWP NOXan”
(glory, adornment, majesty, precious). The pasuk is
describing the materials that the Keiyor was made from,
and refers to them as MX2I¥N MXNA - mirrors made
from beautiful copper. The copper used to create the
reflective qualities of a mirror needs to be purified to a
very great degree. Since the Kezyorneeded to be precious
and beautiful, mirror quality copper was needed. It was
for this reason that no other copper was mixed in; only
the finest and most putified copper was to be used
to create the Kegor. With this understanding, the Ksav
V"Hakabalah explains the rest of the pasuk 1X2X TWKR”
“ym Snx nno Now that we have established that
the Kejyor was made from the purest copper, it truly
was a glorious and majestic vessel which stood as an
adornment at the entrance to the Ohe/ Moed.

Rabbeinu Pinchas Halevi Horowitz” (ma® 07n)
offers a different explanation for the pasuk. The
reason why Moshe Rabbeinn at first refused to accept
the mirrors was because the men also used them (see
Rashi). A man is not allowed to use a mirror for self-
beautification since it is a violation of “921 wa> X5
WX 0oNW” “A man shall not wear the cloak of a wonan”,
as explained in Shulchan Aruch (YD. 156, 2). The
pasuk regards a man who transgresses this issur as an
abomination. Moshe Rabbeinu did not want to accept an
item which was used for such abdominal practices and
use it for the holy purpose of a vessel in the Mishkan.
Even once Hashem told Moshe to accept it because of
the positive use which it had in Mizzrayim (as mentioned
above), there was still an offensive element associated
with the mirrors. The pasuk therefore comes to point
out that the vessel made with these mirrors was not
hidden in any way, rather it was “57AR NND WA WX
N7, placed front and center for all to see. In other
words, these words of the pasuk are going back on the
position of the Kejor in the Mishkan and not on the
place from where the mirrors were collected.

1) See Rashi 35:22.
2) The Seforno (38:8) notes this as well.
3) 71251 ‘X pan ohpw.

4) This is sometimes said as: since they transgressed at the sixth hour of the day, the payment is

6 small coins (equivalent of half a Shekel).

5) This question is posed by many commentators (see onpr nyT who cites the arpx 41 ).
However, the question is difficult to understand since we have no way to compare the
ambiguous price of “20 silver pieces” to anything else. In addition, the proposed answer of
20 pieces of purified silver does not solve the issue since it is just as ambiguous. It seems from
various documents recovered from that time period that a slave would sell for approximately
373 grams of silver (4 debens and a kite). This would correlate with the proposed question

The Two Letter Fight

Gemara lists five combinations of such two letter words: N ,321 ;17 ,NN ,wW. The early
commentators debate whether these words are specifically sourced in the Torah or
can be taken from anywhere in Tanach. Some say that these combinations are all found
in the Torah and are limited to these alone'. For example, the final combination
can be found in this week’s sedrz — DI NN, a type of jewelry worn by women. Other
commentators take the position that the words can be sourced even in the other sfre/
Tanach, and therefore have an expanded list of combinations of which a person would
be liable for writing®.

Another halacha discussed in this Mishna is writing in a foreign language on Shabbos.
The Mishna prohibits writing in all languages and does not bring any dissenting
opinions. All of the Rishonim and Poskim state this as well. However, the Ravya' writes
that this Aalacha is only a rabbinical ordinance based upon the prohibition of writing
in Hebrew. This statement of the Ravya is in clear contradiction to the Mishna and
Gemara, and is not found in any other source.

During the early days of the Reform Movement, there were a few basic balachos which
the Reformists focused their efforts on challenging. Probably the most well-known
of these is the status of Yom Tov Sheini. The Reformists argued that since today we
have a set calendar, there is no reason to keep a second day of Yom Tox This of
course is a fallacy, since the Gemara already raised this point and established that this
continued practice is a valid #nbag. The position of the Reformists was based on
the idea, that even though it is a minbag, there should be room to nullify this practice
through convening a Bais Din of sorts. A tremendous outrage erupted in defense of
this ancient practice. Between the shouting and subsequent confusion, the Reformists
pushed their agenda in another area — writing on Shabbos. In a new codification of
“Jewish” law, the prohibition of writing two letters which form a word in a foreign
language was removed.

Rabbeinu Avraham Sutro zt”1 (1784 — 1869) was the Rav in Minster and Dortmund,
and later the Chief Rabbi of the entire district of Paderborn. He was also a zalmid
mmvhak of Rabbeinu Wolf Hamburg zt”] of the Yeshiva of Firth. Although Rav
Sutro was a tremendous Zalpid chacham, he was not considered a major public figure.
However, the attacks from the Reformists on the Torah were too much for him to beat.
Taking up his pen as a sword, Rav Sutro authored a brilliant rebuttal called 71 nmrdn
covering a wide spectrum of topics. In this s¢fer’®, he draws a conclusive contradiction
between the dismantling of Yow Tov Sheini adherence and the permission to write two
letters that form a word in a foreign language on Shabbos. When attempting to unravel
the ancient minhag of Yom Tov Sheini, the Reformists pointed to the Gemara which —
according to their mistaken understanding and contortion — eliminates Yo Tov Sheini
in specific circumstances'. They then disregarded all the Riéshoninz and poskin who
positively forbid such a position. Yet when it came to Asiva, the Reformists ignored
the clear Gemara which prohibits this type of writing, but rather chose to hinge the
entire case on a single Rishon who is cleatly outnumbered (and most likely a mistake)"”.

This fascinating discourse made great waves, and the sefer N N was recognized
as a fundamental work in revealing the misconstrued agenda of the Reformists'®. Not
only was Rav Avraham Sutro recognized among his fellow Jews as an outstanding
Torah scholar, but his status also rose in the eyes of the gentiles. He was the first Rabbi
to receive the (WX WIOXI) “Red Eaglé’ from the Prussian Queen as a distinguished
honor for his 50 years of service as a rabbinical leader'. .

that 20 pieces of silver (pieces = kite = 7.6 grams) is a low price for a slave. This of course does
not give us a clear understanding of the proposed answer. It is more likely that the question is
based on the currency available at the time of the ‘ownn by (just like the numerical connection
between the word “qp2” mentioned in the Torah and the then modern English Pfennig). The
question therefore is, how can a slave be sold for a mere 20 pieces of sliver? The answer is, that
the “piece” under discussion is actually a silver mark which is much larger and quite valuable.
6) w*r>anox = English Pfennig (1o mx % pan nmin mny7en mm 10 p).

7) The medieval mark, often called a Usualmark, was approximately 8 ounces in weight.

8) This reason is in accordance with the explanation of the 7y 11p.

9) 1Mbwn Sy ppwna 1“1 n“w “o nabn MR Y 2“0 naw Snn X0 mwn Tan .

10) Rav Yehuda in the name of Rav Gamliel.



I '5)¢

5)2¢élc

AN XA Yawn 19PN MTED WY XA SXAwr 12 by pown
DMWYN NAWNY MNaY SaR DwY RIT N W MR AR 3w
TAR NS Pavnn 01 197X 125 TR NK2 Ann wPn pawm
Spwa K1 1M Spwn nxnn et M Wy opwnw pavn
W 113 1 XM N 15T avbyn nwrtpn Sy nnb wpn
,X) 053 NODNA WITH 112 MIRMY WY K¥NI 13 MY WY
AR LM mOYND AT MRMO WY nRa am a5y ma (- n
NI P ¥ D AXMION OTTPM LN DRI IR MW WY 0K
5p 1925 07TR: ]pwnn nmayb obpwn o v 5 S oo pt Hn
oMy 5Y oM 09 DTN Pwnn DY DmMKIA D awnn
mnw) “TNX M AT AR N1AmM” IR 10 IR O 1Hynd
Dopwn T 15 HYnd T 1 v 1w e R (X 10
Wwor XY Wwnb Pwni nMayd 11a3d omn mMTnRa 7w Sy ormnn
T 12T NNX R¥AM 207 21T .03 0D e e oy 0npa

This section is dedicated to
reprinting the chidushei Torah of
the Gedolei Ashkenaz which are
no longer in print or are still in
manuscript.
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A Shekel of Fire

the transgressing of the Aseres Hadibros. The latter two reasons have a corresponding monetary

significance to the 5pwn nmn. The story of the Eige/ Hazahav took place at midday, therefore the

payment is half of a Shekel'. The Aseres Hadibros correspond to the ten gera which make up a half of shekel. However, the connection between Mechiras
Yosefand the half sheke/value as payment is unclear. It seems from this Medrash that there are different aspects to the Spwi n™emn and each aspect serves
as an atonement for a different sin. We must therefore clarify what the characteristic of the 5pwn m¥nn which corresponds to Mechiras Yosefis.

The sale of Yosef to the passing merchants has many bewildering elements. Aside from the basic series of events, the actual sale requires attention.
The pasuk says that Yosef was sold for a price of 20 silver pieces. For a strapping handsome young man such as Yosef, this price seems a bit low®. The
D7PT NYT explains the following:

“D“IRn pmpw PP wrbINoN 0P 15w 905 NPMIN NAWA MW 403 DP9 0wy 0N wn”
“I'he twenty pieces of silver are 20 pieces of pure silver. This is hinted to in the word “No3” which is the numerical value of 160. There are 160 English pfennigs® in one mark.”
Yosef was sold for twenty pieces of pure silver — which indeed was a befitting price for such a slave. The “mark’ which the 0mpT NPT mentions, is not
to be confused with the more modern German mark. The item which the maoInn Hya are discussing is a chunk of silver which was made of coins
that were melted and cast in a flat circular lump, on which incuse stampings were affixed, indicating the weight and purity of the silver’. These pieces
were pure silver and therefore very valuable, leading the yidden to name these ingots “PIPT”, meaning “purified”.

However, regarding the 5pwn mxnn, the term WX 5w paon still requires an explanation. The i1y 111p° explains that the aspect of “fire” is to tell us
that the weight of a 5pwn nv¥nn must be of pure silver. During the times of the second Bais Hamikdash there was a small coin called a 125p (V4 Obol)
which every person was required to add to their half sheke/in ordert to reach a true half shekel of pure silver® (coins are not made of pure precious metal
since they would then be too soft to withstand circulation). Hakadosh Barnch Hu showed Moshe Rabbeinu 2 WX 50 pavn in order to explain to him that
the 5pwn ¥ must be made of pure silver. This requirement of unalloyed silver corresponds to the sale of Yosef for 20 pieces of pute silver. In this
aspect the Ypwi YN acts as an atonement for Mechiras Yosef. ..,

11) See Rambam (Shabbos 11:10)

12) (23p naw ,p>) omxan WK ,(1“Dpn D 2 TNA) PXA ARV 2 mawn.

13) See Rashi, Ran, et al. Rabbeinu Chananel and Rambam add other combinations.

14) b mRa pom ,Nawa X MK THY Pamd A3 pIna ka1 MNT XM (XY 90 paey x4n) naxa
NDX MOX WKW ,MMIK XY 5w 19132 KOX LK1 ROPMNT XMOK XINAT ,WNpA W5 MoK 2021 xS ,awn
0 5 71 5xbna 12 nYnw 12010 15 XnTpT ;A0 NMTI NI I MWK 2N KW 15w 191 10K 1Y ;)21
M7 MOV 0T LR 1AW AKX 5 W 19133 2n piwb S22 nrm *nw aman nnan pana nndw wan wnw
220w 0 NWIDY 1,271 R mawd R Hax ,n piwb Xim XM XNt XIOK THK wb baa

15) Pg. 45.

16) See ‘n mnrbn pg. 40. The Reformists were attempting to apply the permission given for a
person who is an expert in the lunar cycle to only keep one day when residing alone in a desert,
to a person in Chuz laretz today. This is a mistake since our practice of adherence to Yom Tov
Sheini is not based on a lack of knowledge of the lunar cycle but rather 931w 1wmax amn.

17) See 1 nmrn pg. 45 — 47 who brings from 5x» 11 owa “n mian that this type of writing is
permitted. He dismisses the statement as a mistake.

18) The sefer was subsequently printed in four seperate editions.
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Biographies

Rav Mordechai Gumpel Shnaber-Levison zt”| — Rav Mordechai Gumpel Shnaber-Levison was botn in the year 1741 in city of
Betlin were his father, Rav Yehuda Leib Shnaber, was a Dayan. Rav Mordechai Gumpel’s grandfather and namesake, Rav Gumpel Shnaber,
was the Av Bais Din of Kebillos AH”U (Altona, Hamburg, Weisbeck). Rav Mordechai Gumpel was a za/mid of Rav Dovid Frankel (j21p
m7y) in Berlin and then Rav Yonasan Eibshitz (n>m "m3) in Hamburg. After completing his /Zmndin, he studied medicine in Breslau and
England. In 1784 he returned to Germany and established a medical practice in Hamburg, That same year he published a commentary on
Megillas Koheles named n%»m nnan. This unique blend of Torah scholarship and medical knowledge led Rav Mordechai Gumpel to author
numerous works which were well received by the general public. Aside from his impressive authorship, Rav Mordechai Gumpel was also
a great philanthropist. He passed away in 1797 and later that year the sefer 15152 finan n5o was published posthumously. Upon his passing,
he bequeathed all of his wealth to the #zedakos of the city of Hamburg, and specifically allocated 8,000 thalers to a fund for /lmzdei Torah.

Rabbeinu Yosef Hess — Kuglemann zt”| — Rabbeinu Yosef Hess — Kuglemann was born in the town of Mambressen (Hessen) to Rav
Yechiel Michel Kuglemann. At a young age he traveled to the great Yeshiva in Furth and studied under Rav Baruch Rappaport and then, upon the
latter’s passing, under Rav Dovid Strauss. It was there in Yeshiva that Rav Yosef took-on the name “Hess” after his hometown of Hessen. He quickly
rose to the position of Dayan in that illustrious city, and in 1762 he eulogized Rav Dovid Strauss. The successor of Rav Strauss was Rav Yosef
Steinhardt (see issue #4), however, in the interim, Rav Yosef Hess took on many leadership roles. Among his fa/midin was Rav Betzalel Regensburg
(Mawn SX5¥2 ). In 1779, Rav Yosef was appointed Av Bais Din of Kessel. This position was very prestigious, since the city of Kessel was a very
wealthy community, including the noted personality Baron Moshe Meir Rothschild. Rav Yosef authored numerous works, however, the only work
which survived in its entirety and was printed was the sefer 701 N9 12. This seferis a commentary on the Hafforos, and was published posthumously
by his son Rav Yitzchak Issac. Rav Yosef Hess — Kuglemann served in this position in Kessel for 14 years, until his passing in 1793.



