Achsanya Shel Torah is an organization

dedicated to studying and publicizing

the lives and works of the Gedolim of
Ashkenaz.

Through its Kollelim, publishing efforts,

and many other initiatives, Achsanya Shel

Torah works to ensure that the Torah of

Ashkenaz remains vibrant and relevant,

integrated with the universal Mesorah of
Torah Jewry.

a) Rabbeinu Shabsi Sofer was born in the
early part of the sixteenth century. He was a
disciple of Rav Mordachai Yaffe, the author of
the Levush. Rav Shabsi lived in a generation
of towering Torah scholars and commanded
a great level of respect. Not much is known
about his life aside from that he was tasked
by the Jewish leaders of the time to compose
a siddur replete from inaccuracies. He also
authored other works, in the field of dikduk
as well as notes on Shulchan Aruch. Much
excitement surrounded the forthcoming
publication of this siddur; the Torah leaders
of the time declared that every community
must purchase at least one copy for their
community. Despite this enthusiasm, the
siddur was not brought to print. For the next
four hundred years various other siddurim
were published based on Rav Shabsi’s
manuscript. In 1987 the siddur was finally
published in its entirety.

b) R’ Wolf Heidenheim was born in the year
1757 in the city of Heidenheim. At a young
age he was sent to learn in the Yeshiva of
Fiirth under Rav Yosef Steinhardt (author
of Zichron Yosef) and later under Rav
Hirsch Charif. R” Heidenheim was drawn
towards the world of dikduk and began
expanding his knowledge and expertise
on the subject rapidly. At that time in
history, the Reform Movement was in full
swing and the emphasis on grammar was
closely associated with the movement.
As such, much of R” Heidenheim’s life and
work is scrutinized as he often walks on
a careful path on the edge of acceptable
interpretations. Albeit, R’ Heidenheim
was the recipient of y outstanding
titles from the greatest Torah luminaries
of the time. For example, Rav Akiva Eiger
(Igros# 98) wrote: “Harabani hamuflag
vhamushlam  moreinu  Harav  Wolff
Heidenheim”. The Chasam Sofer (Shu"t
Ch"s 79) writes regarding the preservation
of saying piyutim: “hachacham hashaleim
Moreinu Harav Wolff Heidenheim sheyichye,
shenoda Ili mehagaon Machane Levi z"1
kila kama zmanim b’haga‘as hapiyutim
ulitargimam blashon Ashkenaz v'ilmalei hu
hapiyutim k'var nishtaku". R’ Heidenheim
authored numerous seforim of his own,
many of which are considered authoritative
sources in their respective topics. R’
Heidenheim passed away in the year 1832
in the city of Rédelheim. This city was made
famous by his classical set of machzorim
which he printed there and are often called
the “Rédelheim Siddur” as a nickname.
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Dual Hatred

HARAV AVRAHAM BAMBERGER

At the end of this week’s Sedra, Rivka
advises Yaakov to escape to Padan Aram
to the house of Lavan her brother and
stay there until the anger of his brother
Eisav subsides. The pasuk then repeats
itself, “Until the temper of your brother
subsides and he forgets what you did to
him, then I will then send for you.”

Rabbeinu Pinchos Halevi Horowitz
points out this seemingly repetitious
statement; twice stating
that Yaakov should wait
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A Foreign Nation
HARAV ELIYAHU SIMCHA HELLMANN

From the moment one awakens in the
morning, the incredible creations of
Hakadosh Baruch Hu begin to interact
with our physical being. We start the day
by praising Hashem for the masterful
world He created, from which we benefit.
Among this series of brachos, three unique
ones pertain more to the religious status
of a person than to the physical benefits
derived from the world. The first of these
three brachos concludes with the words
“that I was not created a
gentile”. As Jews, we thank

until his brother’s anger
subsides?®. Furthermore,
we don’t find that Rivka
ever called for Yaakov to
come back. If so, how did
Yaakov know when his
Eisav’s furry had calmed.

Rav Horowitz explains, the
Torah is not repeating itself,
rather it is talking about
Eisav's anger and Yaakov's
anger. To understand this, he
first explains a fundamental
rule of human nature and
feelings. Shlomo HaMelech
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Siddur Derech Siach Hasadeh 1713

Hashem for creating us as
members of His holy nation
and not as gentiles.

The Hebrew word used to
describe a gentile in this
bracha is subject to debate.
In all early sources such as
the Gemara and Seder Rav
Amram Gaon, the word
employed is “goy” (nwy XSw
7).t A difficulty arises with
this wording since the word
“goy” literally translate to
“nation”. In fact, the Jewish
people are also described in

said “Kamayim hapanim lepanim kein lev
ha‘adam le’adam.”®® This pasuk teaches
us the concept of reflection feelings.
This means, if Reuven and Shimon are
friends, the more Reuven’s feelings of
fondness grow towards Shimon, Shimon
will reflect that fondness and his good
feelings towards Reuven will grow. The
same is true in the negative aspect;

if Reuven dislikes Continued on Pg 2

the Torah as a goy. In this week’s sedra,
Rivka is told that she has “two goyim”
inside her. This refers to Yaakov and
Eisav - each one of them as a goy. Other
examples include: Hashem tells Avraham
Avinu 5m b qopw, N will make you into
a great nation;"” Klal Yisroel is called a "
w1Tp, “a holy nation;” the nations of the
world will call the Jews bran man 1an oon oy

1, “a smart and wise Continued on Pg 2
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Dual Hatred

Shimon, the more his ill feelings
grow towards Shimon it will cause
Shimon to dislike Reuven.

Yaakov Avinu hated Eisav due to his
sinful ways, even more then Eisav
hated Yaakov. This in turn caused
Eisav to deeply hate Yaakov. With
this understanding Rav Horowitz
explains the seemingly repetitious
statements. Rivka first tells Yaakov
to stay by Lavan until

A Foreign Nation

people is this great nation.”

The rebuttal to this argument is that the Jewish people are only mentioned as a goy on a
national level. However, a gentile is called a goy on an individual level as we find by Avimelech
who said ann pry oa man, “Will you kill a goy (Avimelech) even though he is righteous?™
Furthermore, the Jewish nation is only referred to as a goy when accompanied by an adjective
such as; X 7 w1 M o1 M. Therefore, the term goy as a stand-alone noun refers to a
gentile. The third defense is simply that the terminology used in the brachos follows the
language style used by Chazal, and is therefore not defined by biblical usage of the word.*
There are those who suggest to correct the text by adding two words of qualification; mwy Xow
MYIIRN M0 M, “that I was not create a goy like the goyim of the lands.”

During the eighteenth century, three landmark siddurim were published in

his brother’s temper
subsides. Then she
added; how will you
know when his temper
diminished, that is
when your hatred for
him lessens. Either
because you will be
away from him and
you won't constantly
see his wicked ways,
or because he will
become a better
person. This is why
the pasuk uses two
different words to
describe Eisav’s
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; Germany. The first, published in 1704, was titled Derech Siach Hasadeh. This
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E P":f‘ﬂ“ vé siddur was intended to be fashioned after the siddur of Rav Shabsi Sofer?
E‘ s o 7 0 g ‘3 who had composed a precisely edited siddur in the early part of the sixteenth
g Ionmwe e :"r century. The siddur of Rav Shabsi Sofer was never published in its entirety, but
a° :r'; Zféna,‘:;;’:gg § the manuscript was nonetheless considered the gold standard for dikduk due
E e 1}5;‘1’13:’,’;‘::::h:’;f;i?:ﬁg 3 to the approbations he received from leading Torah scholars of the time such
i T s 8 as Rav Yeshaya Horowitz (Shlah), Rav Shmuel Eidels (Maharsha), Rav Nosson
:: ‘5'5 Shapira (Megaleh Amukos), Rav Yoel Sirkis (Bach) among others.

?_ w7 o bem Er Just four years after the publishing of the Siddur Derech Siach Hasadeh,
i_f R —;‘; a literary critique was published titled Binyan Shlomo. This was the work of
5 Y pr en % the renowned grammarian R’ Shlomo Zalman Hanau. His publication spared
£ Bl Z. no author from brazen rebuke, and criticized early authorities with the same
§_ Im Verleg der Jadifchen Freyfchule ,5—; unabashed admonition as contemporaries. His work was printed in Frankfurt
J,EQ - . 5 and therefore was subject to the authority of the Frankfurt Bais Din. The Bais
¢ ¢! dau ctab s Lot £ aa &

Din did not ban the sefer, but rather took into consideration the importance of

Siddur Vayetar Yitzchak from the literary contribution of the work. Instead, the Frankfurt Bais Din required R’

Yitzchak Satnov

feeling and Yaakov’'s

feeling. By Eisav it says “Chamas”
(nmn) whereas by Yaakov it says
“Af” (ax). The Alshich explains that
the term ax is a more intense hatred
than nnn.2t

With this knowledge of what Rivka
told Yaakov, we can understand why
Rivka never called for Yaakov to
come home. Since Yaakov himself
knew when his brothers’ feelings
were turning more positive, there
was no need to inform him. The
directive which Rivka gave Yaakov
contained the timeframe for his
return. Yaakov was the only one
who could know with certainty when
Eisav’s anger has subsided.

1) In fact, all Rishonim who use this formula for the bracha use the term goy.
Other formulas for the bracha have been said such as Sxw» nwyw. This latter
wording was debated for a variety of reasons and did not continue on a
broad level into modern times. See introduction to Machzor Bnei Roma by
Daniel Goldschmidt, pg. 80 for an extensive listing of textual variants.

2) Breishis 12:2, Shemos 19:6, Devarim 4:6.
3) Breishis 20:4.
4) See Luach Eres.

5) See Zecher Yehosef, responsa 43. See also Se’dei Chemed, Mareches Chirufim,

end of entry 5.

Hanau to write an apology letter admitting his wrong doing and place a copy of
this letter in each volume of his sefer.® R' Hanau followed up this literary tirade with a siddur
of his own titled Beis Tefilla published in 1725. In it, he included dozens of changes to the
accepted nusach. This siddur met with fierce opposition, particularly by Rav Yaakov Emden
who published the work Luach Eres as a literary critique of R Hanau’s work.

The third siddur, published in 1785 by Yitzchak Satnov, was titled Vayetar Yitzchak. Satnov
came to Berlin as a private teacher and soon joined ranks with the early Reformers as a printer.
He published a steady stream of previously unknown works which he attributed to Rishonim,
when in actuality he composed them himself. These forgeries were quickly discovered and he
was publicly shamed about the matter.” In his work on nusach, Satnov plagiarized many of
the changes to the nusach, all the while adding in his own original changes. To popularize this
work, he forged approbations from leading Torah scholars. He followed many of the changes
from R’ Hanau, thereby providing even more material for criticism of his work. Among his
own original changes, was replacing the word “goy” with the word “nachri”. The word nachri
literally means “foreigner”, which in this context means someone foreign to Judaism.

The most famous and respected siddur of the nineteenth century was published by the
renowned grammarian R’ Wolf Heidenheim®. His work was respected for its consistency
by orthodox and reform alike. R" Heidenheim was certainly a master at his trade, and as a

student of the Feurth Yeshiva, he was a trained Torah scholar. The siddur Continued on Pg 3

6) See introduction to the 1713 edition of the Siddur Derech Siach Hasadeh
which mentions this ruling, but demand that he should be excommunicated.
The following is an excerpt from the text: 5p 150 wnn poTW 1M 2w 12w I
22T 290 NPT 1012 PR 525 1D P WX MnbW 130N AR XK W 102 RIpI pYIpTA
oANRA DpTRTRN AXw S O Mwn mhan mkm v"axam P e opTpTn M T
MWK DHR N DY TN TR Dan 1 n wpm moad onTw gR1 annn 12y DI TR
AT ywn S xim i Sy mma immd xa oipn San 1T vmepaxan 'R ey wnam

7) As an example, see Rav Yitzchak Issac Chaver to Magein V'Tzina pg. 90b.

8) Another example of Satnov'’s influence on Heidenheim'’s work is the words naw
wby which Satnov changed to wbx naw.

9) See Iyun Tefilla from Rav Schwab.



A Foreign Nation

was only one of his many works in the field of dikduk. In the
year 1800, he embarked on a monumental task to perfect the
Yom Tov Machzor and all of the piyutim contained within. After
completing most of the set, he received an approbation from
Rav Pinchas Horowitz, author of the Haflah and Chief Rabbi of
Frankfurt. This stellar approbation set his work apart from that of
other grammarians. His work was praised in the highest of terms
by other Torah leaders such as Rav Akiva Eiger and Rav Moshe
Sofer.

In the introduction to his work, R’ Heidenheim
lists the various sources he used to produce his
masterpiece. In a peculiar move, he describes
how he relied heavily on the work Vayetar
Yitzchak - the work of Satnov the Reformer! To
further this bewilderment, one needs to consider
that at that point in time, fifteen years after the
latter’s publication, it was already well known
that Satnov was in the wrong camp. Additionally,
upon comparison of Satnov’s changes and R’
Heidenheim’s work, there are just a handful which
he accepted while the majority of the changes he
rejected entirely. As to why R’ Heidenheim felt
it important to connect his work with Satnov’s
remains a question, however, it is clear that one
of the few changes he did accept was the change
from “goy” to “nachri”.

First edition of Mishna Berura with
substituted wording in the Shulchan Aruch

Although R’ Heidenheim’s siddur was accepted far and wide, the
Kehilla in Frankfurt was well aware of certain changes to the nusach
which were not acceptable. The Kehilla members used the siddur,
but knew to continue saying “goy” and not “nachri” as printed
in the siddur.® This subconscious word substitution continued
for generations; Rav Shimon Schwab discusses this issue in his
shiurim on Tefilla and concludes against R’ Heidenheim.® The
change from goy to nachri was accepted by a large number of
halachic authorities. Among these were Rav Shneur Zalman of
Liadi*® and Rav Yaakov Tzvi Meckelburg!t.

Although the term nachri is more specific than the term goy, it
is still subject to a fundamental issue with the meaning of the
term. Throughout the Torah, the term nachri is used specifically
in reference to gentiles. However, the literal meaning of the word
means a foreigner or stranger which is ambiguous terminology
when used in this bracha. For example, Dovid Hamelech writes
in Tehillim: =X 7125 mon "nx> 'n™n nn, T was a stranger to my
brothers (the descendants of Yishmael), and a foreigner to the
sons of my mother (the descendants of Eisav).!2 In this example,
the term nachri is actually referring to the Jewish people, casting

10) Shulchan Aruch Harav 46:4. In later editions the text was changed to read
“goy". It is interesting to note that many of the changes made by Rav Shneur
Zalman correspond to the changes found in Vayetar Yitzchak.

11) Author of Ha'Kesav V'Hakabala, in his work Iyun Tefillah.

12) Tehillim 69:9.

13) This version appears relatively early in the Siddur Shaar Shamayim of the Shlah.
14) In his work Baruch She’amar.

15) See also Aruch Hashulchan 46:10.

16) See Hatzadik Rebbe Shlomo.

them as foreigners among the gentiles.

In light of this issue, some authorities conclude that the preferred
term is mbm oMo T WY X5w or use of the acronym n™op.13
Such terminology is very pointed, referring specifically and
unequivocally to a gentile. Rav Boruch Epstein, author of the
Torah Temima, writes about this issue and concludes that the best
version is 0”12y MWy X5w since it is unambiguous. He brings the
possibility that there is more than one meaning of the acronym
n™ay; either M5 0™MN) T oF oMM VW™D MaY.* He dismisses
the latter option based on the use of the term 0™y by early
sources which was certainly referring to Roman
'11 paganism and idol worship. It is interesting to
point out that his suggestion to use the term
“"Akum” is unique since we do not have other
examples of Tefilla using acronyms which in and
of itself does not have a meaning.

Many authorities adopted the wording Xbw
D131 1Y MWy, most notably among them Rav
Yisroel Meir Kagan, the revered Chofetz Chaim.®
His disciple Rav Shlomo Bloch, discussed this
question and remarked that although his Rebbe
would say omayn T2y mwy XSw he personally
used the term “nachri” since it was preferred by
more authorities.*¢ In the printing of the Mishna
Berura, the Chofetz Chaim edited the text of the
Shulchan Aruch to read omama Taw 2wy XSw. Y7

As a conclusion to this discussion, it is
interesting to point out that although the term “Oveid Kochavim”
is unambiguous, it does not include gentiles who are atheists or
those who keep the seven mitzvos of Bnei Noach.*® By being so
specific and singling out idol worship, we lose the general idea
of thanking Hashem for being created a Jew. It is therefore
important to note that in this week’s sedra, Rivka is told om nw
1T PYnn omIRb e 3013, “two goyim are in you and two nations
will emerge from you.” The contrast of “goyim” and “leomim”
provides us with the understanding that a “goy” is different than
an “om”. The Seforno explains that an “om” means a kingdom
while a “goy” means a religion. The pasuk is stating that Yaakov
and Eisav will have their own kingdoms and their own religions.
Using this concept of goy referring to a separate religious belief, a
new meaning is understood in the bracha of namwy X5w. While it's
true that the Jewish nation is referred to as a goy, in context of
this bracha about religious association, we are thanking Hashem
for not creating us with a different set of beliefs, both religious or
atheist beliefs. Upon receiving the Torah, the Jewish nation is not
simply a “goy”, a religious belief among beliefs, rather a new entity
called Yisrael. Therefore, using the term goy will include both

religious gentiles and atheists in the group of “other beliefs”. .,

17) However, in the Mishna Berura note 16, he uses both o"1ap anda interchangeably.

18) This argument is brought by Rav Shlomo Kluger in his responsa Ha’elef L'cha
Shlomo, vol. 1 responsa 34. He argues that by saying “Oveid Kochavim” one
is treading on borderline apikorsis.

19) Panim Yafos Bereishis 27:45.
20) Mishlei 27:18.

21) However, see Ha'Ksav V'Hakabala and Rav Shamshon Rephoel Hirsch
Breishis 27:45 who learn that ax connotes a lower level of anger.

22) Bavarian State Library Munich Germany Cod.hebr. 367.
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Manuscript from Rav Wolf Aub?

This section is dedicated to
reprinting the chidushei Torah of
the Gedolei Ashkenaz which are
no longer in print or are still in
manuscript.
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Rabbeinu Wolf Aub zt”| — Rabbeinu Wolf (Binyamin Chaim) Aub was born in the city of Aub in the year 1700. Rav
Aub’s family had moved from Fuerth a few years before he was born. He moved back to Fuerth and became a Dayan. Jewish
life in Fuerth at the time was at a climax, with dozens of outstanding Torah scholars dwelling within the city. Rav Aub was

recognized as a leading halachic authority and he corresponded with many of the eminent Torah leaders of the time in matters
of halacha. We do not have any compositions from Rav Aub, however, he is widely quoted by students who learned in Fuerth
at that time. This manuscript is authored by a student who quotes divrei torah from an array of personalities including Rav
Yosef Steinhardt (author of Zichron Yosef) and Rav Yaakov Popers (author of Shev Yaakov). Rav Aub is quoted numerous
times by his close friend and contemporary Rav Yaakov Berlin in his work Baer Yaakov. He was the great uncle of Rav Hirsch
Aub (1796-1876), the Chief Rabbi of Munich for almost fifty years and an important figure in the orthodox fight against the
Reform Movement. Rav Aub passed away in 1757.
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